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Excerpts from The Great Physician 
Correlative to This Week’s Bible Lesson 

For study related to the Bible Lesson July 21 - 27, 2025 

Truth 

Introductory Note – The Great Physician, Vols 1 & 2 were written by Vinton Dearing, a Christian Scientist, who was Professor of 
English at UCLA where he taught the English Bible as Literature for forty years.  The book is a composite translation of the four 
Gospels, organized by event rather than book, and includes a commentary.  Because of the composite nature of the translation and 
commentary, the excerpts below may cover more topics than the citation in the Lesson.  These excerpts have been compiled by 
Doug McCormick.  Both volumes are available in paperback for purchase at https://vintondearing.com/ . 

Section 3: B9 (John 1:17) 

John 1:1-18. 
John’s Gospel begins by explaining Jesus’ messiahship, giving his spiritual ancestry, so 

to speak.33 “In [the] beginning was the Word [God’s expression of Himself], and the Word
was with God [inseparable from God], and the Word was God [as a ray of light is one with 
the sun, sustained by its source]. This [Word] was with God in [the] beginning. [Note that 
“beginning” refers to logical, not to temporal, priority. There was never a time when God did 
not exist; instead His self-expression is His primal quality, without which He would not exist.] 
Everything happened through him [the Word] and nothing that happened happened 
without him.” Hence Christian idealists, knowing also that Jesus said later that God is Spirit 
and the only good, feel justified in their conviction, a tenet of spiritual healing as I have 
defined it in Chapter III, that true existence is spiritual and without evil.34 This John proceeds 
to say in his own way. 

“In him [the Word] was life, and the life was people’s light. And the light shines in the 
darkness and the darkness was not understanding it [because false material existence 
cannot comprehend true spiritual existence]. A man named John [the Baptist] happened to 
be sent from God. He came for testimony, so that he might testify about the light, so that 
all might trust by means of it [for, as the Psalmist had said, we see light by God’s light35].
He was not the light, but [was sent] so that he might testify about the light. It was the true 
light coming into the world, which lights everyone [dispels falsehood by revealing truth, and 
illuminates everyone’s consciousness of God, which is what Jesus meant when he said “I’m 
the light of the world”36].

“He [the Word] was in the [spiritual] world, and [this] world happened through him, and 
the [physical] world did not know him. [In the physical world] he came to his own [places] 
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and his own [people] did not embrace him [as they should have], but as many as received 
him [accepting, understanding and practicing what he taught], to them who trusted in his 
name [because they were the Word’s37] he gave authority [by what he taught them] to 
become children of God, who were [in fact] not born from bloodlines nor from fleshly intent 
[that is, need or desire] nor from human intent but from God. 

“And the Word became flesh [practical in human experience] and pitched his tent in us 
[through the message of Jesus, who embodied it, teaching and demonstrating the nature of 
God and of the world which happened through the Word]. And we saw his glory, glory like 
that of the Father’s only offspring [a spiritual being], full of grace [God’s free gift of spiritual 
understanding] and truth [God’s laws governing the universe].” We remember that Jesus 
said his life purpose was to testify to the truth, that is, to give full evidence that God’s laws 
are ever in effect. 

“And John [the Baptist] testifies about him [Jesus as God’s expression], and has 
shouted, saying, ‘This was [the one] of whom I said, “He who comes after me has a higher 
rank than I,” for he was in existence [as a spiritual being] ahead of me [as a mortal].’ 

“For we have all received out of his fullness [of grace and truth], and [a new] grace in 
addition to [an old] grace. For the Law [defining righteousness and saying that 
righteousness is a spiritual instinct in us] was given through Moses; the [new] grace and the 
truth [the understanding of God’s laws and how to apply them for the good of all] happened 
through Jesus Christ.” On another occasion Jesus said, “If you’ll remain in my word,” that 
is, practice what I teach, without addition or subtraction, “you’re truly my students, and you’ll 
know the truth and the truth will free you [from slavery],” slavery, that is, to anything unlike 
the truth.38 Continuing with John here: “No one has ever seen God; the only-begotten Son 
who is in the bosom of the Father, he explained [Him].”39 
 
Footnotes 
33. This fundamentally important passage has been understood in different ways over the ages. For 

example, the text I have translated differs slightly from the text used by the King James 
translators. See also the detailed discussion by Wilbert F. Howard, IB, VIII, 463-480, or Newman 
and Nida, pp. 5-27. Trinitarians in particular argue that “the Word became flesh” means that 
Jesus was the incarnation of the Godhead, or God the Son. They feel also that John records 
several statements by Jesus which assert his incarnation. I feel on the contrary that in these 
places Jesus is making it particularly clear that he is not God, but then I belong in the Unitarian 
camp. 
 It is extremely difficult to determine from the available evidence whether the first Christians 
were Unitarians or Trinitarians. Being Jews, they would have come to Jesus and his students as 
proto-Unitarians; did they become Trinitarians at their baptism in the name of the Father and the 
Son and the Holy Spirit? ABD, III, 401, concludes that they probably did not. 
 The emperor Constantine, who convened the council of Nicaea in 325, is commonly thought 
of as having made Christianity the official Roman religion. In fact, he only guaranteed it 
toleration. It was Theodosius’ activities beginning in 380 which led to a vote by the Roman 
Senate in 388 that (Trinitarian) Christianity was the state religion. Although pagan practices were 
forbidden, pagan beliefs were not and another thirty years passed before no pagans could be 
found. And although the Council of Nicaea is commonly thought of as having determined for the 
whole Church that Jesus was God, in fact the counter doctrine continued to be preached. In 
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fifteen years it “would be well on the way to becoming the dominant theology of the Eastern 
[Roman] Empire” (Richard E. Rubenstein, When Jesus Became God: The Epic fight over Christ’s 
Divinity in the Last Days of Rome, New York: Harcourt Brace & Co. [1999], p. 84) and it 
remained predominant there for another forty years. The Germanic tribes on the borders of the 
Western Empire maintained it until the seventh century. Rejection of the Trinity began again 
among European Protestants almost as soon as there were any. The present Unitarian-
Universalist Church traces its roots as an organization to seventeenth-century England, although 
a specifically Unitarian congregation was not organized until the end of the eighteenth century. 
Unitarianism in the United States centered first in New England where in the nineteenth century 
it was taught at Harvard Divinity School (now nondenominational) and preached by Ralph Waldo 
Emerson. The church today requires no particular beliefs in its members so long as they love 
truth, serve their fellow man, and worship God. When I use the term “Unitarian” in a general 
sense in this book, however, I mean the doctrine that Jesus was not God nor just a man but 
supremely Godlike in every way. 

34. I use “idealist” in the philosophical sense, “one who believes that the essential nature of reality 
lies in consciousness, who believes that God is Mind.” See also pp. 148-149. “God is Spirit”: 
John 4:24; the only good: Matthew 19:17 = Mark 10:18 = Luke 18:19. God’s expression: See 
James Strong, The New Strong’s Exhaustive Concordance of the Bible, Nashville, TN: Thomas 
Nelson [1984], Greek dictionary of the New Testament, p. 45, word 3056; and NIB, IX, 520a. 
God cannot exist without expressing himself: Eddy, Science and Health, p. 470. Mind is not Mind 
nor is a mind a mind without ideas. In scriptural language, ineffective gods are not gods (see II 
Kings 19:18, II Chronicles 13:9, Isaiah 37:19, 41:21-24, Jeremiah 2:11, 16:20, Galatians 4:8). 
True existence is spiritual: see Eddy, Science and Health, pp. 231-232. 
 The Bible Societies’ Greek text of John 1:3-4 puts the words “that happened” with the next 
sentence, making “What happened was life in him.” See Metzger, pp. 195-196, with a demurrer 
by Metzger. NRSV puts the newer translation in its text and the older in a footnote. 

35. Psalm 36:9. 
36. John 8:12; similarly 12:46. 
37. My insertion here (and similar insertions where “in the name of” occurs elsewhere) reflects the 

words of Mark 9:41, “in my name, because you’re the Messiah’s,” that is, you affirm that his 
presence, power, and teaching come from God. One of the dictionary definitions of the phrase 
“in the name of” is “because of,” as in “reform in the name of progress.” Others may prefer the 
other dictionary definition, “by the authority of,” as in “open in the name of the law.” 

38. “If you’ll remain in my word”: John 8:31-32. For Paul’s rephrasing of what John 1:14-17 says 
about receiving grace see Romans 5:6-15. 

39. The Bible Societies’ Greek text has “only begotten God,” for reasons explained by Metzger, p. 
198, together with a demurrer by Allen Wikgren. 

 
Section 3: B10 (Matthew 9:10) 
 

LEVI (MATTHEW) CALLED TO BE A STUDENT 
 
Mark 2:13-17 Matthew 9:9-13 Luke 5:27-32. 

Continuing with Mark (with whom Matthew and Luke agree particularly well in the 
dialogue; possibly they all had a written source for the words of Jesus): “And he went out 
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again by the sea (and the whole crowd was coming to him and he was teaching them), and 
passing by he saw Levi, Alphaeus’ [son], sitting at the publican’s office, and says to him, 
‘Follow me.’ 

“And he got up and followed him.” 
Matthew calls this man Matthew, and although Luke agrees with Mark that his name was 

Levi, indicating that they have the name right, it is usually assumed that he had both names. 
In Chapter VII, I discuss the question of whether he was the author of the Gospel. Authorities 
are divided over how to translate the Greek word commonly represented by the Latin 
publicanus and English publican. Does it mean a customs officer or a tax collector? 
Capernaum was the first town in Galilee west of Trachonitis on the lakeshore, and so it may 
well be that Levi was collecting duties on goods going to market instead of taxes. 

Continuing as before. “And it happened [that] he [Jesus] was reclining [while eating] in 
his [Levi’s] house (and many publicans and sinners were reclining with Jesus and his 
students, for they were many, and they were following him). And the scribes of the 
Pharisees, seeing that he is eating with sinners and publicans, were saying to his 
students, ‘Does he eat with publicans and sinners? [He shouldn’t.]’121 

“And when Jesus heard he says to them, ‘The strong don’t have need of a physician, 
but those who are sick [do]. I didn’t come to call the righteous but sinners [to 
repentance].’”122 

We should note that Matthew puts the following between the two last sentences: “But go 
and learn what ‘I [God] intend [you to show] mercy and not [to offer] sacrifice’ is.” The 
quotation is Hosea 6:6. According to Matthew, as we shall see, it is a teaching that Jesus 
quoted more than once. 
 
Footnotes 
121. “Scribes of the Pharisees”: the Bible Societies’ Greek text has this reading on the grounds that 

it is not what would be expected of a careless copyist (see Metzger, Textual Commentary, p. 78, 
on Mark 2:15-16). It is also the reading of the two earliest complete manuscripts of Mark, 
Sinaiticus and Vaticanus, and of a papyrus fragment of similar date. But the editors of the Bible 
Societies’ Greek New Testament give it a grade of “C” for likelihood (on a scale of “A” to “D” for 
readings that are not absolutely certain but accepted into the text). Luke has “the Pharisees and 
the scribes,” and most manuscripts of Mark have “the scribes and the Pharisees.” As noted on p. 
100, the words “the scribes of the Pharisees” have been interpreted to mean that not all Phari-
sees were scribes and vice versa. 

122. “To repentance” is Luke’s addition to Jesus’ words; it is not in  
 
Section 3: B11 (Luke 5:30, 36, 37, 38) 
 

LEVI (MATTHEW) CALLED TO BE A STUDENT 
 
Mark 2:13-17 Matthew 9:9-13 Luke 5:27-32. 

Continuing with Mark (with whom Matthew and Luke agree particularly well in the 
dialogue; possibly they all had a written source for the words of Jesus): “And he went out 
again by the sea (and the whole crowd was coming to him and he was teaching them), and 
passing by he saw Levi, Alphaeus’ [son], sitting at the publican’s office, and says to him, 
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‘Follow me.’ 
“And he got up and followed him.” 
Matthew calls this man Matthew, and although Luke agrees with Mark that his name was 

Levi, indicating that they have the name right, it is usually assumed that he had both names. 
In Chapter VII, I discuss the question of whether he was the author of the Gospel. Authorities 
are divided over how to translate the Greek word commonly represented by the Latin 
publicanus and English publican. Does it mean a customs officer or a tax collector? 
Capernaum was the first town in Galilee west of Trachonitis on the lakeshore, and so it may 
well be that Levi was collecting duties on goods going to market instead of taxes. 

Continuing as before. “And it happened [that] he [Jesus] was reclining [while eating] in 
his [Levi’s] house (and many publicans and sinners were reclining with Jesus and his 
students, for they were many, and they were following him). And the scribes of the 
Pharisees, seeing that he is eating with sinners and publicans, were saying to his 
students, ‘Does he eat with publicans and sinners? [He shouldn’t.]’121 

“And when Jesus heard he says to them, ‘The strong don’t have need of a physician, 
but those who are sick [do]. I didn’t come to call the righteous but sinners [to 
repentance].’”122 

We should note that Matthew puts the following between the two last sentences: “But go 
and learn what ‘I [God] intend [you to show] mercy and not [to offer] sacrifice’ is.” The 
quotation is Hosea 6:6. According to Matthew, as we shall see, it is a teaching that Jesus 
quoted more than once. 
 
Footnotes 
121. “Scribes of the Pharisees”: the Bible Societies’ Greek text has this reading on the grounds that 

it is not what would be expected of a careless copyist (see Metzger, Textual Commentary, p. 78, 
on Mark 2:15-16). It is also the reading of the two earliest complete manuscripts of Mark, 
Sinaiticus and Vaticanus, and of a papyrus fragment of similar date. But the editors of the Bible 
Societies’ Greek New Testament give it a grade of “C” for likelihood (on a scale of “A” to “D” for 
readings that are not absolutely certain but accepted into the text). Luke has “the Pharisees and 
the scribes,” and most manuscripts of Mark have “the scribes and the Pharisees.” As noted on p. 
100, the words “the scribes of the Pharisees” have been interpreted to mean that not all Phari-
sees were scribes and vice versa. 

122. “To repentance” is Luke’s addition to Jesus’ words; it is not in Matthew. 
 

A QUESTION ABOUT FASTING 
 
Mark 2:18-22 Matthew 9:14-17 Luke 5:33-39. 

Continuing with Mark as before. “And the students of John [the Baptist] and the 
Pharisees were fasting, and [people] come and say to him, ‘Why do John’s students and 
the Pharisees’ students fast but your students don’t fast?’ 

“And Jesus said to them, ‘The sons of the bridal chamber [that is, the groom’s 
attendants] can’t fast while the groom is with them, can they? [Mark adds, “For as long a 
time as they have the groom with them they can’t fast. But days will come when the groom 
will be taken away from them, and then they’ll fast, in that day.”] 

“‘No one sews a patch of cloth that has never been cleaned on an old cloak; otherwise 



CSDirectory.com Weekly Bible Study Resources  —  July 1 -  27, 2025 

 

Excerpts from The Great Physician by Vinton A. Dearing              6 
with the permission of the Vinton A. Dearing Estate 

Blue: Composite Translation  Black: Commentary  Green: Footnotes 

6 

the new filler for it pulls away from the old [when it is washed and shrinks], and the hole 
becomes worse. And no one throws new wine into old wineskins — otherwise the wine will 
burst the skins and the wine is destroyed and the skins — but new wine into new skins.’” 

Instead of “sews” Matthew and Luke have “throws,” and their agreement indicates that 
Jesus meant a slap-dash rather than a careful action, as Luke emphasizes when he says 
Jesus spoke of a patch “torn from a new cloak,” rather than unwashed. 

Luke adds another parable, “‘And no one drinking old [wine] wishes new for he says, 
“The old is good.”’” Instead of “good” most manuscripts have “better,” but not the oldest. 
The word may mean “serviceable,” that is, “good enough.” In any event, the meaning is that 
the Pharisees are not unique but like everyone else in their automatic rejection of new ideas. 

We have seen that John the Baptist spoke of Jesus as the bridegroom. The groom in 
Jesus’ parable, however, is not merely Jesus as a person but also his constant state of mind, 
a rejoicing in complete awareness of God’s goodness. We have seen that fasting was an 
adjunct to prayer, as we see again in Luke’s version of the question put to Jesus: “John’s 
students fast rigorously and make petitions [to God], and the Pharisees do likewise, but your 
students eat and drink.” Metaphorically, fasting is abstention from idle thoughts, from any 
suggestion of a power or reality separate from and opposed to God, which takes place in 
Jesus’ kind of prayer. The immediate purpose of Jesus’ words was to warn his followers that 
they could not always shelter under his understanding of God and receive the blessings it 
brought to those around him, but would have to pray more earnestly for themselves. Its 
larger purpose was to tell all his followers that if they do not have a sufficient sense of the 
ever-presence of the Christ in their lives, which, as we shall see, Jesus promised repeatedly, 
then they must rid their thinking of any lurking doubts and fears. They must not suppose that 
a few slap-dash words suffice for healing or safety from harm.123 

Although the parables of the new patch and the new wine refer specifically to new and old 
ways of prayer, I like to think of them as also referring to all of Jesus’ new teaching, which 
had to be expressed in new language that he recognized would not be immediately appealing 
or even in some cases understandable. 

Which was more important to preserve, the “wine” or the “wineskins”? The parable of the 
new patch shows that Jesus felt it was impossible to patch up the old religion, but we have 
also seen that he did not intend to destroy it out of hand. Those who were ready were to 
make a quantum jump from the old to the new “skins.” The rest were to make full use of the 
good that was in the old. 

 
Footnotes 
123. Jesus’ promises: Matthew 18:20, 28:20; John 14:18. 
 
Section 3: B12 (Luke 8:1-3) 
 

SOME WOMEN FOLLOWERS OF JESUS 
 
Luke 8:1-3. 

Luke continues, “It happened right afterward [that] he was traveling through city and 
village proclaiming the kingdom of God and telling the good news [that it had drawn near]. 
And the twelve [apostles were] with him, and certain women who had been healed of evil 
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spirits and weaknesses: Mary called Magdalene, from whom seven demons had gone out, 
and Joanna, the wife of Chuza, Herod’s [that is, Antipas’] steward, and Susanna, and many 
others, who were helping them out of their possessions.” 

Magdala (modern el-Mejdel or Migdal) is close to the Sea of Galilee between Capernaum 
and Tiberias. Mary Magdalene has been identified with the woman who washed Jesus’ feet 
with her tears, probably because Luke names her immediately after telling about that woman. 
(It is from this identification that we get our word “maudlin,” meaning “crying or excessively 
emotional,” for “maudlin” is an old pronunciation of the alternate spelling “Magdalen” which 
is still used for the names of Magdalen College, Oxford, and Magdalen College, Cambridge.) 
But in accounts of Jesus’ healings, demons are almost always clearly spoken of as causing 
mental imbalance or physical disabilities, without any statement from Jesus that their 
presence was the result of sin. It is likely, then, that Jesus healed Mary of seven very 
pronounced mental or physical problems with any causative sins, and not that she was a 
supreme example of a healthy and hardened sinner.161 
 
Section 4: B15 (Mark 1:14, 23-27) 
 
Matthew 4:12 Mark 1:14 Luke 4:14-15 John 4:1-3. 

Luke is the only Gospel that makes no reference to John’s imprisonment as background 
for Jesus’ decision to leave Judea. He says only, “And Jesus returned in the power of the 
Spirit [empowered by Spirit] into Galilee. And a report about him went out through the 
whole of the surrounding area. And he was teaching in their synagogues, being glorified by 
all.” Matthew says, “And [Jesus], hearing that John had been given away, went away into 
Galilee.” Mark says, “After John was given away, Jesus came into Galilee proclaiming the 
good news of God.” And the Gospel of John says, “So when Jesus knew that the Pharisees 
heard that Jesus was making and baptizing more students than John — although Jesus 
himself was not baptizing, only his students — he left Judea and went away again into 
Galilee.” 
 

A DEMONIAC HEALED 
 
Mark 1:22-28 Luke 4:33-37. 

In the following incidents Mark’s order is the same as Luke’s, indicating that their order is 
chronological and that Matthew’s is not. Matthew does not have the first of these incidents at 
all. 

Continuing now with Mark (and Luke): “And from the very first he was going into the 
synagogue on the Sabbath days and was teaching. And they were wondering at his 
teaching, for he was teaching them as [one] having authority, and not [citing authorities] 
as the scribes. 

“And at the very first there was a man in their synagogue possessed by an unclean 
spirit, and it shouted, saying, ‘[Let us alone.] What have we to do with you, Jesus [the] 
Nazarene? Did you come to destroy us? I know who you are, God’s Holy [One].’”73 

As we shall see, when Jesus gave Peter a demonstration of God’s infinite supply, Peter 
was frightened of him and said, “Go away from me, because I’m a sinful man.” Jesus replied, 
“Don’t be afraid.” We may therefore understand that the demoniac was afraid of Jesus, for 
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the demon’s words “we” and “us” show that it is speaking for the demoniac. 
Continuing as before. “And Jesus rebuked it, saying, ‘Be quiet, and come out of him.’ 
“And the unclean spirit convulsed him, and making a loud sound came out of him. 
“And they were all amazed, so they discussed [the matter] with each other, saying, 

‘What’s this? A new teaching, with authority, and he gives orders to the unclean spirits 
and they obey him.’ 

“And his fame went out at once everywhere into the whole surrounding region of 
Galilee.” 

The words of those who saw the healing might be punctuated “A new teaching! He even 
gives orders to unclean spirits with authority.” 

As we have said, it appears that those present viewed Jesus as acting primarily and 
legitimately to prevent further disturbance of the synagogue service, and accepted the other 
aspects of the healing as accidental. We shall see, however, from subsequent and similar 
healings, that Jesus’ primary motive was to restore the man’s mental health. 

Belief in demons and formal and informal practices for driving them off are to be found 
long before Jesus’ time and throughout the world. Christian clergy given the special task of 
exorcism appear in about the year 250, and a ritual was developed for the purpose. Today, 
churches and individuals within them differ as to what practice is efficacious, and many 
Christians reject exorcism, preferring, for instance, psychotherapy or spiritual healing. 

From the point of view of psychotherapy, Jesus had notable insights into mental 
disorders, but the accounts of his cases must either be accepted on faith or reinterpreted in 
accordance with a modern diagnosis of the symptoms and an estimate of how quickly 
psychoanalysis could remove them. In other words, if the narratives are not accepted on faith 
and not simply rejected, the speed of the healings must be interpreted as having been 
exaggerated in retelling before they were written down. 

From the point of view of spiritual healing, as I use the term, what Jesus did when he 
“rebuked a demon” was to distinguish between the evil and the person so that the rightful 
character of the individual as a child of God was revealed and the baseless evil, a belief in a 
power apart from God, disappeared. In this healing method, which Jesus spoke of as prayer, 
the healer affirms the all-power and all-presence of a wholly good God, and denies that evil 
can have a place in the divine plan, can have any reality. A healer today might need to refresh 
his awareness of these principles if the case were brought suddenly to his attention, but we 
shall see how careful Jesus was to be always ready, always aware of his and all mankind’s 
inseparability from God. Hence his response could be instantaneously effective. 

Prayerful separation of the evil from the individual may include a quick diagnosis without 
dramatizing the inner workings of the human body, and specific insistence that the accepted 
cause of the symptoms has no more validity than the symptoms. Taking the viewpoint of 
spiritual healing, however, does not require us to re-diagnose the cases of demon 
possession in the Gospels as cases of nervous disorder, brain damage or psychic 
malfunction in order to understand the healing. It is the current individual or general belief 
that needs to be set aside by the spiritual healer, and in Jesus’ time and place that was belief 
in demons. So, to use the language of the Gospels, when Jesus knew that some fear or moral 
deficiency had allowed the demon to enter, then he removed the fear or forgave (destroyed) 
the sin. We shall see him calming fear in other cases of demon possession and in a parable 
about demon possession teaching the necessity of moral reformation. 
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What else does spiritual healing see in the present narrative? In “the strife of Truth with 
Falsehood,” falsehood constantly asks truth for an armistice: you let me alone and I’ll let you 
alone. “Let us alone; what have we to do with you?” We see also that Jesus rebuked every 
claim of the disorder, he was unmoved by its appearance of resistance and actuality — very 
likely, as I explain in the next chapter, he took it as a sign that the man was healed — and 
then all could see its true nonexistence, even though they might not so interpret what had 
happened. Thomas Chubb in the eighteenth century and a number of scholars since who 
suppose that the unclean spirit proclaimed Jesus as the Messiah have also supposed that his 
refusal to let it speak was part of a program of “messianic secrecy” either instituted by him or 
invented by early Christians who wished Jews to believe that Jesus had deliberately not done 
what Jews expected the Messiah would do. One who has had some experience with spiritual 
healing, however, will not suppose that Jesus hid his messiahship for some purpose of his 
own, but, as we have said, will understand that he refused to let the demon assert its 
reality.74 To do justice to Chubb and his ilk, having abandoned belief in Satan and stopped 
burning witches they did not recognize that what the Bible calls Satan’s power is still 
something to be reckoned with. In the nineteenth century it was identified as latent malefic 
hypnotism and it is today denominated by the medical community as the nocebo effect. 
 
Footnotes 
73. “From the very first” and “at the very first” are both “immediately” in the original. “Let us alone” is 

from Luke, and while it may not be a correct translation it is not far from the mark. Luke has ea, 
which may be an imperative of the verb eaô, “let alone,” or may be an exclamation of some sort, 
the exact nature of which we can only guess at. One authority calls it “a cry of horror” (The 
Expositor’s Greek Testament, Grand Rapids, MI: Wm. B. Eerdmans, 1956, I, 492). “What have 
we to do with you?” is literally “what to us and to you?” (see note 17 above). 

74. A sign that the man was healed: see pp. 341-342. Messianic secret: see Norman Perrin, “Secret, 
messianic,” in IDB, suppl. vol., pp. 798-799. 

 
Section 4: B16 (John 8:31, 32) 
 

A CONTROVERSY OVER FATHERHOOD 
 
John 8:12-59. 

On the first night of the feast of Tabernacles large golden lamp stands in the court of the 
women in the temple precincts were lighted and illuminated the whole city. In addition, men 
with torches danced and sang before the lamp stands, to the music of the temple band. 
Gamaliel’s son Simeon, Hillel’s great-grandson, used to juggle several torches. Many readers 
have felt that Jesus had that ceremony in mind as he continued his preaching. 

“So again Jesus spoke to them [his listeners], saying, ‘I’m the light of the world. He who 
follows me certainly won’t walk in the dark but will have the light of life.’ 

“So the Pharisees said to him, ‘You testify about yourself. Your testimony isn’t true [is 
either false or invalid because it is uncorroborated and so would not be accepted in a court of 
law].’45 

“Jesus said to them in reply, ‘[First,] even though I testify about myself, my testimony 
is true, because I know where I came from and where I’m going. [As John says later, Jesus 
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knew he came from God and went to God.] But you don’t know where I come from or where 
I’m going.46 

“‘[Second,] you judge [me] according to the flesh [that is, by human standards], but I 
judge no one [that way]. And if [that is, when] I judge, my judgment is true, for I’m not 
alone, but I and the Father who sent me [agree, as if we were two of the three judges in a 
civil trial; I always see things the way God does]. 

“‘And [third], in your Law it’s been written that the [concurrent] testimony of two people 
is true. I’m [one] who testifies about myself, and the Father who sent me testifies about 
me.’ [Jesus’ works and the prophecies about him in the Bible constituted his Father’s 
testimony about him, but his listeners did not understand him.] 

“So they were saying to him, ‘Where’s your father? [Produce him, if he is to testify about 
you.]’47 

“Jesus answered, ‘You don’t know either me or my Father. If you knew me you’d know 
my Father too.’ 

“He spoke these sayings in the treasury [area] when teaching in the temple precincts. 
And no one arrested him, because his hour had not yet come. 

“So he said to them again, ‘I’m going away, and you’ll seek me, and you’ll die in your 
sins. You can’t come where I’m going away to.’ 

“So the Jews [Judeans] were saying, ‘He won’t kill himself, will he? Because he says, 
“You can’t come where I’m going away to.”’ 

“And he was saying to them, ‘You’re from among those below, I’m from among those 
above. You’re from this world, I’m not from this world. So I said to you that you’ll die in 
your sins, for if you won’t trust that I’m [from among those above and am not from this 
world] you’ll die in your sins.’ [I believe that “so” here is not just a connective but means 
“therefore.”] 

“So they were saying to him, ‘Who are you?’ 
“Jesus said to them, “[I’m] just what I said at the beginning. I’ve many [things] to speak 

about you and to judge, but He who sent me is true, and I heard directly from Him these 
[things that] I speak to the world.’48 

“They did not know that [he meant] the Father [in what] he was saying to them [about 
the One who had sent him]. 

“So Jesus said to them, ‘When you’ll lift up the Son of man, then you’ll understand 
that I’m [from among those above and am not from this world], and I do nothing on my own 
but I speak these [things] just as the Father taught me. And He who sent me is with me. 
He didn’t leave me alone, because I always do the [things] that are pleasing to Him.’” 

This is the second occurrence in John’s Gospel of the theme of Jesus’ being lifted up, 
and presumably it is to be understood in the light of the first, where Jesus said he must be 
lifted up in the same way that Moses had lifted up the brass serpent in the wilderness to cure 
his people of snake bites, a lifting up, as he said then, so that everyone who trusts the Son 
has eternal life.49 

Continuing with John. “As he spoke these [things] many trusted in him. 
“So Jesus was saying to the Jews [Judeans] who had trusted in him, ‘If you’ll remain in 

my word [that his Father had taught him, neither adding to it nor subtracting from it, refusing 
to take a half-way position, to mix and mingle good and evil], you’re truly my students, and 
you’ll know the truth and the truth will free you [from slavery].’” 
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He then discovered, to use Luke’s words elsewhere, that “the devil had removed the word 
from their hearts so that they would not believe and be saved.” The seed had fallen beside 
the road. More precisely, his listeners rebelled at having to follow his teachings fully and 
exactly, with no adjustments to fit or fit in their former beliefs and no “improvements” of their 
own. Jesus had once more to face down opposition and he did so vigorously.50 

Continuing with John. “[His listeners] answered him, ‘We’re descendants of Abraham 
[that is, righteous people], and have never been slaves to anyone. How do you say, “You’ll 
become freedmen”?’”51 

The Jews had not had national independence for almost a hundred years, and slavery 
was institutionalized in their society, governed by the Law of Moses. Jesus therefore 
accepted the words of his opponents as referring to mental slavery and replied in kind. 

Continuing with John. “Jesus answered them, ‘Truly, truly, I say to you that everyone 
who sins is a slave of sin. But [even if] the slave doesn’t remain in the house [of sin] 
forever [because his term of slavery expires, he may well be enslaved again, whereas] the 
Son remains [in the house of God] forever [is always conscious of God’s ever-presence]. So 
if the Son will free you [from slavery and receive you into God’s house], you’ll really be 
freedmen [not subject to new slavery].52 

“‘I know that you’re descendants of Abraham [in the surface meaning of the phrase], but 
you seek to kill me because my word has no place in you. I speak what I’ve seen with [my] 
Father. So you too do what you heard from [your] father.’53 

“They said to him in reply, ‘Our father [ancestor] is Abraham.’ 
“Jesus says to them, ‘If you were descendants of Abraham [in the full implication of the 

phrase] you’d be doing the works of Abraham, but now you seek to kill me, a man who’s 
spoken the truth to you that I heard from God. Abraham didn’t do this. You do the works 
of your father.’ 

“So they said to him [recognizing that he was using “father” with a special meaning], ‘We 
haven’t been born out of fornication. We have one Father, God.’ [They were using a 
metaphor introduced into the prophetic vocabulary by Hosea, as we have said, in which the 
nation of Israel, having worshipped other gods, is represented as an adulteress and the 
Israelites as illegitimate children.] 

“Jesus said to them, ‘If God was your Father, you’d have been loving me, for I came out 
from God and am here [as His representative], for I haven’t come on my own, but He sent 
me. Why don’t you know my speech? Because you can’t hear my word. [Because you seek 
to kill me] you’re from your father the devil, and you intend to do the desires of your father. 
He was a murderer from the beginning, and wasn’t standing in the truth because there’s 
no truth in him. When he speaks a lie, [what] he speaks [he takes] from among his own 
[offspring], because he’s a liar, and its father. [Evil is its own father, a lie asserting that it is 
true, nothing claiming to be something.] But because I speak the truth you don’t trust in 
me. 

“‘Who of you convicts me of sin? If I speak truly, why don’t you trust me? He who’s 
from God hears God’s statements. You don’t hear for this reason, because you’re not from 
God.’” 

In his words about the devil Jesus put his foot upon latent evil and falsehood, the source 
of their visible forms. Practitioners of spiritual healing regard this as one of his primary 
examples of spiritual practice. 



CSDirectory.com Weekly Bible Study Resources  —  July 1 -  27, 2025 

 

Excerpts from The Great Physician by Vinton A. Dearing              12 
with the permission of the Vinton A. Dearing Estate 

Blue: Composite Translation  Black: Commentary  Green: Footnotes 

12 

In the moral realm, acceptance of the devil’s lies results eventually in total depravity, 
moral idiocy. If the sinner is to reject his sin, which always masquerades as something to be 
desired, he must first recognize its true nature. In this process of discovery a person who 
does not give power or reality to sin can help the sinner unmask the lie behind which the sin 
is hiding, as we see Jesus doing here. In other words, the sinner must face up to his sin as if 
it were real before it can be proved unreal, canceled, destroyed. Then, living by Jesus’ word 
or rules brings experience of God’s truth, and the truth frees from further slavery to the lies. 
The lies and their false evidence then disappear, and the freedman recognizes that he not 
only will be saved but is saved.54 

In addition, those who have experience with spiritual healing will see Jesus’ words here 
as not merely a statement of truth but what might be called protective work. By denying the 
existence and power of the devil and affirming his own spiritual nature, eternal Sonship and 
commission from God, Jesus was protecting himself and thereby his message from harm, as 
we now see. 

Continuing with John. “The Jews said to him in reply, ‘Don’t we say well that you’re a 
Samaritan [that is, have debased our religion] and have [are possessed by] a demon [and 
are raving]?’ 

“Jesus answered, ‘I don’t have a demon but honor my Father, and you dishonor me. 
But I don’t seek my glory. There’s [One] who is seeking [it] and judging [between us]. Truly, 
truly I say to you, if anyone will guard my word he won’t see death forever.’” 

Jesus’ record of healing life-threatening sickness and restoring the dead to life by 
methods he taught to his students shows that he was speaking literally here, not just of death 
in sin. Yet he did not mean that life in the earthly body would be eternal, as he showed by his 
exit from the physical universe. The truth of his assertion awaits full demonstration. 

“So the Jews said to him, ‘Now we’ve proof that you’ve a demon. Abraham died, and the 
prophets, and you say, “If anyone will guard my word he won’t taste death forever.” You 
aren’t greater than our ancestor Abraham, are you? He died and the prophets died. What 
do you make yourself?’55 

“Jesus answered, ‘If I’ll glorify myself, my glory’s nothing. It’s my Father who glorifies 
me, who you say is your God, and you haven’t known Him, but I know Him. And if I’ll say 
that I don’t know Him I’ll be a liar like you, but I know Him and I guard His word. 
Abraham your ancestor rejoiced to see my day, and he saw and was glad.’ 

“So the Jews said to him, ‘You’re not yet fifty years old, and you’ve seen Abraham?’ 
“Jesus said to them, ‘Truly, truly I say to you, I exist [always in my spiritual being, and 

therefore existed] before Abraham was born.’56 
“So they picked up stones to throw on him. [Stoning, as we have seen, was carried out 

by dropping heavy stones on the condemned person.] But Jesus was hidden [by God] and 
went out of the temple precincts, and going through the midst of them [as he had when a 
similar crowd had set on him in Nazareth] he went out, and so he passed by.”57 

The last part of the preceding sentence, “and going through the midst of them he went 
out, and so he passed by,” is not found in either of the fourth-century manuscripts Sinaiticus 
and Vaticanus, the earliest complete manuscripts of John that we have, or in the two papyrus 
manuscripts that have this part of John and are a good century earlier. The words “going 
through the midst of them and so he passed by” are found in the fifth-century manuscript 
Alexandrinus and most others and hence appear in the King James Version. The version I 
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have translated occurs in a correction in Sinaiticus made in the sixth or seventh century; a 
subsequent corrector deleted the words “he went out and so he passed by.” Because the two 
papyri and Sinaiticus and Vaticanus end the sentence with the words “out of the temple 
precincts,” because the words “going through the midst of them” are in Luke’s account of 
the incident at Nazareth and so might have been transferred into John from there by a scribe, 
and finally because some scholars can see no reason why a scribe should have stopped at 
“out of the temple precincts” if the sentence ran on in the manuscript he was copying from, 
the Bible Societies’ Greek text stops there also. The most obvious reason why some 
manuscripts break off at “out of the temple” is that someone’s eye skipped from the 
following “and” to the same word at the beginning of the next sentence (to which we have not 
come), “And passing by.” And the most obvious reason that the words “going through the 
midst of them” are in both Luke and John is that Jesus made his escape in the same way 
both times and so the same words would tend to suggest themselves to the two authors. We 
must remember that, as I said in discussing the passage in Luke, we have modern instances 
of the same kind of escape by those whose understanding of God’s protecting power was 
like Jesus’. 

I should not have gone into so much detail about these few words if I did not see a special 
significance in the sequence, “and going through the midst of them he went out of the temple 
precincts and so passed by. And passing by he saw a man blind from birth,” whom he then 
healed. The fuller text makes clear that Jesus was completely unshaken by the attack on 
himself and immediately ready to carry on with his healing work. It was as though the attack 
had never occurred, and those familiar with spiritual healing will say that Jesus knew it had 
never occurred in any real sense. Because he maintained his unbroken Sonship with God 
and his love for his enemies, neither he nor his work suffered. And if we will never forget that 
we and everyone else are the loving children of the same Father we can never be stampeded 
either. 

The same considerations explain what his students were doing when Jesus came under 
attack. Having read his sermons now, we know that they were supporting him by their 
fervent, effective, prayers, just as he was protecting them from harm. I like to think that the 
more robust among them were praying with joy, mentally cheering on their “meek and bold 
defender.” When he left the temple precincts, I feel they rejoined him. 
 
Footnotes 
45. Two witnesses required: Numbers 35:30, Deuteronomy 17:6, 19:15. 
46. Jesus came from God: John 13:3. 
47. “Father”: uncapitalized in NEB, capitalized in KJV, RSV and others. The meaning shifts 

accordingly. In a criminal trial, a father would not have been allowed to corroborate the witness 
of a son (Sanhedrin, 27b [III, 4]; the discussion here seems to be carried on in terms of civil trials 
but there was a general principle that civil and criminal trials were to have the same rules, with 
specific exceptions — see Sanhedrin, 32a [IV, 1]). In any case, Jesus’ Father had provided 
confirming evidence, not mere concurrent opinion. 

48. The words I have translated “[I’m] just what I said at the beginning” are literally tên archên ho ti 
kai lalô humin, “the beginning what also I speak to you.” In the text currently published by the 
Bible Societies the sentence is punctuated as a question. It is not necessary to read the 
sentence as a question, or to read ho ti (“what”) as two words rather than one (hoti means “that,” 
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“why,” or “because,” depending on the context). The oldest manuscripts have neither 
punctuation nor spaces between the words. 
 The words tên archên (“the beginning”) are in the accusative case, which may be used for 
extent of time, that is, “from the beginning.” Thus the King James translation, which is essentially 
the same as mine, is, “Even the same that I said unto you from the beginning” (John 8:25). A 
looser rendering also seems defensible to me: “I speak to you just as always.” 
 But some grammarians (e.g., Turner in Moulton, III, 49) say the meaning of tên archên here 
is “at all,” and that ho ti should be hoti. Accordingly, some translators (e.g., NEB) render the 
whole sentence “Why should I speak to you at all?” BAGD, s.v. archê, 1.b. [at end], points to an 
alternate possibility (again reading hoti), “To begin with, why do I as much as speak to you?” 
This last is also the interpretation in Robertson and Davis, par. 342(k), p. 222. My own sense of 
Jesus’ nature makes me think he would be more patient with his listeners than “why should I 
speak to you” suggests. The New English Bible also indicates that there is room to doubt its 
translation, giving “What I have told you all along” as an alternate. 
 “Directly from him” is par’ autou again. 

49. See John 3:14-15. 
50. See Luke 8:12. 
51. For some contrasts in the Talmud between “disciples of Abraham our father” and “disciples of 

the wicked Balaam” see Aboth, V, 25. 
52. My insertions depend partly on the Hebrew laws of slavery (see p. 112). 
53. “Has no place in you” might be translated “makes no headway among you” (James Moffatt’s 

translation of the New Testament). 
 “Seen with (para) [my] Father . . . heard from (para) [your] father”: the word needs to be 

differently translated, but retains the sense of direct communication, I believe. Jesus’ reply to 
these “descendants of Abraham” was not much different than John the Baptist’s words to them 
(see Matthew 3:9 = Luke 3:8). 

54. See Eddy, Science and Health, pp. 39-40, 327-328. 
55. “We’ve proof ”: literally “we have known.” 
56. “I exist before Abraham was born”: “I exist” translates eimi, which can also mean “I am,” and 

“was born” translates genesthai, which can also mean “was.” Therefore, some Christians 
suppose Jesus meant, “before Abraham, was I AM,” or, more paraphrastically, “Before Abraham 
was born, the ‘I am’ existed, and I am he” (The Translator’s New Testament). But God’s name in 
what was in Jesus’ day the standard Greek translation of Exodus 3:14 is not eimi, “I AM,” but ho 
ôn, “He who is.” It appears in Revelation 1:8, kurios ho theos, ho ôn kai ho ên kai ho 
erchomenos, “[the] Lord God, He who is and who was and who comes,” which might be 
translated, “the I AM and the I WAS and the I WILL BE.” 

57. “Hidden [by God]”: although the verb is passive, BAGD prefers to translate it as a reflexive, “hid 
himself” (s.v. kruptô, 1.c.). 

 


